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1. John the Baptist 
John the Baptist 

 
• JB was a 1st cent. Jewish prophet, proclaiming an eschatological message with some 

apocalyptic traits. 
• His message was imminent judgement and the way to avoid that was by repentance, 

illustrated by his baptism. 
• There is an implied critique of the adequacy of the Temple worship. 
• The differences between JB and Qumran are greater than the similarities. 
• He anticipated “the coming one”, but it is difficult to be more precise than that - an 

angel? the messiah? a heavenly figure? God himself? 
• He had a big influence in his day - as the need to execute him illustrates. Still, any idea 

of a revolt is due to Herod’s paranoia rather than to anything JB actually said.  
• The relationship between Jesus and John is hotly disputed - e.g. did Jesus follow his 

“mentor’s” example and baptise? 
 
Now we try to see what happens to him in the tradition. 

 
 

Mark 
 

JB is mentioned in Mark’s gospel either by name or implicitly in the following passages: 
 
Galilee 
1:4.6.9.14 Preaching/Baptism 
2:18 Fasting, disciples 
6:14.16-18.20.24.25 Preaching/Death - Herodian marriages!! 
8:28 Identity of Jesus 
9:11-13 Has Elijah come? 
Jerusalem 
11:30-32 John’s authority 
 
It is important to exclude what we recall from other sources. Mark’s John gives no fierce 
sermon; he does not positively identify Jesus; he is not related to him; he does not inquire 
about Jesus. Perhaps the most important datum is that Mark shows no discomfort at all 
with Jesus’ baptism by John, although the one coming is so much mightier.  
 
Finally, there are four passages which can be used to identify tentatively John for Mark’s 
readers. In the first place, according to the prophecy, he precedes the one coming. Secondly, 
he is dressed as an Elijah figure. Thirdly, he is obliquely recognised by Jesus as the Elijah 
who was to come. Finally, the argument in 12:30-32 is not just a put-down. It makes 
explicit Jesus’ attitude to John: Jesus accepted his baptism and at 12:30-32 he recognises 
that John’s authority came from God.  
 
JB plays a more important role in Mark than you might think from a first glance. It seems 
to me that the key : is 1:14. This bridges the arrival of John and the baptism of Jesus with 
the question of John’s arrest and the question of the identity of Jesus. And 1:14 could 
certainly be read in the sense that Jesus was a disciple of John, who took his place on 
the stage at the point when John was removed from the stage. This may not simply be a 
“theologoumenon”, i.e. a literary device to foreshadow the outcome of Jesus ministry by 
placing under the rubric of John’s martyrdom. It would be a common opinion among 
scholars that Jesus acceptance of his role coincides with his baptism; it would not be 
strange (psychologically) to think of him as starting his ministry when his “leader” was no 
longer available. 
 

 
 
 



 3 

Matthew 
 

JB is mentioned in Matthew’s gospel either by name or implicitly in the following 
passages: 
 
3:1.4.6.13.16 Preaching, Baptism [diff. wording 
4:12 Timing of Jesus’ ministry 
9:14 Fasting, disciples 
11:2.4.7.11-13.18 John’s inquiries [only in Mt/Lk 
14:2.3.4.8.10.13 Death of John, Timing of Jesus retreat 
16:14 Identity of Jesus 
17:10-13 JB = Elijah [not in Lk/ v.13 is unique 
21:25.26.32 Authority of Jesus/John 
28:19 Baptism ordered (?) 
 
Again here we have to notice what’s missing and what is special. Missing again are birth 
stories. However, this time for Matthew, JB is brought much closer to Jesus, and yet is 
distinctly separated from him. They are brought closes in this way:  
 
their preaching is identical (3:2: “Repent, for the kingdom of heaven is at hand.” ) = 4:17 
 
the effect is similar (21:32: For John came to you in the way of righteousness, and you 
did not believe him, but the tax collectors and the harlots believed him; and even 
when you saw it, you did not afterward repent and believe him),  
 
their opposition to the insincerity of the Pharisees expressed in similar words (23:33: You 
serpents, you brood of vipers, how are you to escape being sentenced to hell?) = 3:7.  
 
Likewise their fates are expressly alike (17:12: but I tell you that Eli’jah has already 
come, and they did not know him, but did to him whatever they pleased. So also the 
Son of man will suffer at their hands.” ).  
 
Matthew can risk these similarities without danger because he has in subtle and unsubtle 
ways made it clear who John is.  
 

(1) First of all JB simply is Elijah. That gives him a specific role quite distinct in 
Matthew’s mind from the Messiah.  
 
(2) That role is made very clear in JB’s question - he is shows as the “precursor”.  
 
(3) Likewise, the little theological discussion about who should baptise whom 
makes it clear that Matthew is embarrassed by this event, cannot deny and is 
obliged to explicate it to avoid misunderstanding.  

 
The disciples of John (and not the disciples of the Pharisees!!) in Matthew pose the 
question about fasting (compare Mark) and this could well mean that the continuing 
Johannine community has taken the side of unbelievers, according to Matthew. (This fits in 
with the discussion about the Baptism, which tends to show how right was John in 
recognising Jesus and how wrong are John’s followers not to “follow” their own master.) 
Likewise, John is somewhat mistaken about Jesus - he does not come as a whirlwind - 
hence the doubts of John about Jesus. Finally, the ministry of Jesus is separated by a very 
long temptation story, which tends to detach the start of the ministry from the experience of 
the Baptism - a possible theological aim of Matthew.  
 
“The care with which the authors seek to clarify the roles of and relationship between these 
two figures suggests that, because of the impact of John’s ministry and the close proximity 
of John and Jesus, there was a distinct possibility of the readers confusing the two men and 
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their ministry. Indeed, when Herod, after having had John beheaded, is informed of Jesus’ 
ministry, his first thought is that Jesus John has come back to life” 
 
Matt. 14:1 ¶ At that time Herod the ruler heard reports about Jesus; 2 and he said to his 
servants, “This is John the Baptist; he has been raised from the dead, and for this reason 
these powers are at work in him.”  
 
Mark 6:14 ¶ King Herod heard of it, for Jesus’ name had become known. Some were 
saying, “John the baptiser has been raised from the dead; and for this reason these powers 
are at work in him.” 15 But others said, “It is Elijah.” And others said, “It is a prophet, like 
one of the prophets of old.” 16 But when Herod heard of it, he said, “John, whom I 
beheaded, has been raised.”  
 
Luke 9:7 ¶ Now Herod the ruler heard about all that had taken place, and he was perplexed, 
because it was said by some that John had been raised from the dead, 8 by some that Elijah 
had appeared, and by others that one of the ancient prophets had arisen. 9 Herod said, “John 
I beheaded; but who is this about whom I hear such things?” And he tried to see him.  
 

Luke 
 
JB is mentioned in Mark’s gospel either by name or implicitly in the following passages: 
 
1:13.17.60.63 Birth, Naming, like Elijah  
3:2.15.16.20 Preaching (against Herod), Baptism,   
 is he the Christ? John in prison 
3:21 Jesus’ Baptism reported by participle 
5:33  Fasting, John’s disciples 
7:18-20.22.24.28-29.33  John’s inquiry, John’s identity  
9:7-9.19 John’s death abbreviated (!) [omit/history  
11:1 Jesus’ prayer - cf. John (!)  
16:16 Exact position of John  
20:4.6 Authority of John and Jesus  
 
Parallel annunciation and birth accounts which carefully distinguish John from Jesus. The 
birth stories fall into a chiastic pattern: 
 

Annunciation of John’s birth (1:5-25) 
Annunciation of Jesus’ birth (1:26-35) 
The two mothers meet (1:36-45) 
Mary praises God for Jesus (1:46-56) 
Zechariah praises God for John (1:57-80) 

 
Thus we have a pattern: A-B-C-B

1
-A

1
. In this way Luke makes the basic two-sided point: 

John the Baptist and Jesus are closely allied in the scheme of salvation, but John is 
subordinate to Jesus. The question is explicitly asked if he, John, might be the Christ and 
explicit answer given.  
 

3:15 As the people were in expectation, and all men questioned in their hearts 
concerning John, whether perhaps he were the Christ [Lk only], 16 John 
answered them all, “I baptise you with water; but he who is mightier than I is 
coming, the thong of whose sandals I am not worthy to untie; he will baptise you 
with the Holy Spirit and with fire. 

 
The baptism is very peculiarly reported: apparently John does not even baptise Jesus, since 
he is already imprisoned (or at least not “narratatively” present) when Jesus is baptised 
(3:20 and 21).  
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Luke 3:20 added this to them all, that he shut up John in prison. 21 Now when all 
the people were baptised, and when Jesus also had been baptised and was praying, 
the heaven was opened,  

 
Thus John is quickly whisked off the stage. Later, the timing of Jesus’ ministry is detached 
from the arrest of John (4:14: And Jesus returned in the power of the Spirit into Galilee, 
and a report concerning him went out through all the surrounding country. ). Luke 
omits the story of John’s execution by Herod (after 9:7-9), and this omission expresses 
Jesus’ distinctive superiority to John, for it is the Messiah who must die in a special way 
(24:26: Was it not necessary that the Christ should suffer these things and enter into 
his glory?”). John the Baptist is a transitional figure between “the law and the prophets” 
and Jesus the Christ, the Son of God. John is not Elijah, tout court as in Matthew. In fact, 
the elements of the figure of Elijah are shared in Luke between John the Baptist and Jesus 
himself. This is because, for Luke, Jesus is “the” prophet, who bears the identifying marks 
of another great and well-remembered prophet, Elijah. 
 
In the Acts, the story is similar:  
 
1:5.22; 10:37; 11:16; 13:24-25; 18:25; 19:3.4 
 
The “bridge” nature of the ministry of John is especially clear from 
 

Acts 1:22 beginning from the baptism of John until the day when he was taken up 
from us --one of these men must become with us a witness to his resurrection.” 
[Hence the “problem” of JB for Lk/Acts] 

 
Here, Luke places him on the Christian ‘‘side”, so to speak. Disciples of John are 
mentioned at 18:24-25 and 19:3-4 
 
Acts 18:24 ¶ Now there came to Ephesus a Jew named Apollos, a native of Alexandria. He 
was an eloquent man, well-versed in the scriptures. 25 He had been instructed in the Way 
of the Lord; and he spoke with burning enthusiasm and taught accurately the things 
concerning Jesus, though he knew only the baptism of John. 26 He began to speak boldly in 
the synagogue; but when Priscilla and Aquila heard him, they took him aside and explained 
the Way of God to him more accurately. 27 And when he wished to cross over to Achaia, 
the believers encouraged him and wrote to the disciples to welcome him. On his arrival he 
greatly helped those who through grace had become believers, 28 for he powerfully refuted 
the Jews in public, showing by the scriptures that the Messiah is Jesus.  
 
Acts 19:3 Then he said, “Into what then were you baptised?” They answered, “Into John’s 
baptism.” 4 Paul said, “John baptised with the baptism of repentance, telling the people to 
believe in the one who was to come after him, that is, in Jesus.” 
 
And he said, “Into what then were you baptised?” They said, “Into John’s baptism.” 4 And 
Paul said, “John baptised with the baptism of repentance, telling the people to believe in the 
one who was to come after him, that is, Jesus.”  
 

Q 
  

JB is mentioned in Q in the following places: Q 1, 2, 3, then Q 14, 15, 16 and finally Q 62  
 

John 
 
Here are the references to JB in John: 
 
1:6-8.15 Prologue: comparisons [only in Jn 
 :19-23 Witness of John: not Elijah/ prophet 
 :24-28 The “voice” [= citation 
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 :29-34 Reports descent of the Spirit [= report 
 :35-42 Jesus “detaches” John’s disciples 
3:22-27 Jesus baptising (!); JB not in prison [4:1 
4:1-2 Jesus did/did not baptise; makes more  disciples 
than John [tension! 
5:33-36 Jesus is greater than John 
10:40-41 Jesus goes back to where John had  been 
 
Things to notice: there is a flat denial that JB is either Elijah or the prophet. Why? There is 
an emphasis on taking followers from John and gaining more disciples than John. Why? 
John fits no categories known to Jewish expectation, except the citation from Isaiah. He is, 
however, portrayed as the “friend of the bridegroom”: 
 

John 3:29 He who has the bride is the bridegroom. The friend of the bridegroom, 
who stands and hears him, rejoices greatly at the bridegroom’s voice. For this 
reason my joy has been fulfilled. 
[Note Jn vocabulary; see the whole speech.] 

 
The picture of John the Baptist in the gospel of John is very clearly focused, and as in 
Luke’s case it may be summed up in one of the gospel’s pungent statements: “He was not 
the light, but came to bear witness to the light” (1:8). In accordance with this gospel’s 
outlook, John the Baptist is not seen in strictly historical terms. Rather, the terminology is 
abstract and especially legal: John is a witness to tell the truth. This basic theme is 
sustained by two sub themes: John is not the light, rather Jesus is the light and since Jesus is 
the light he ranks before John and must increase in stature, while john must decrease. The 
imprisonment of John is reported as not yet having taken place. But it and his death are 
not reported. There is thus no chance of a comparison between the death of John and the 
death of Jesus.  

 
Gospel of the Nazoreans  

 
This apocryphal gospel can be approximately dated 180 because it is quoted by Hegesippus, 
thus providing a terminus a quo. [Hegesippus was in a way a predecessor of Eusebius as a 
church historian. He wrote a work called uJJpomnhmata ejkklhsiastikwn praxewn 
(Memoirs of the Acts of the Church). A terminus ad quem is provided by Tatian’s 
Diatessaron. The only solid date for Tatian in 172 AD.. It is not clear when he produced his 
Harmony of the gospels. In any case, the text from the gospel of the Nazoreans reads as 
follows: 
 

2 Behold, the mother of the Lord and his brethren said to him: John the Baptist 
baptises unto the remission of sins, let us go and be baptised by him. But he said 
to them: Wherein have I sinned that I should go and be baptised by him? Unless 
what I have said is ignorance (a sin of ignorance). 

 
You see here from the text, that Jesus refuses to be baptised by John - a symptom of the 
growing Christian unease with this event.  
 
The role of John may be seen as follows: 
 

figure 1 
 
Mark Q Matthew Luke John GN 
 
- - - birth - - 
“best man” 
(Elijah) ? Elijah! ? Not Elijah - 
baptises passive uneasy relegates omits refuses 
- Mid-time? OT End Mid-time Voice -   



 7 

Death prison Death omits omits - 
disciples disciples disciples/  disciples/ 
  unbelief  converted - 

 
 

message 
 

baptism baptism baptism baptism (baptises) 
repent repent repent repent omits 
forgiveness  judgement  kingdom forgiveness  omits  
  fierce fierce reasonable 
 
The question arises: why all this variety, what is going on? What are the appropriate 
questions to put to this mass of material? Why the variety? Are the birth stories historical?  
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Work sheet 

A) He went out again beside the sea; and all the crowd gathered about him, and he taught 
them. And as he passed on, he saw Levi the son of Alphaeus sitting at the tax office, and he 
said to him, “Follow me.” And he rose and followed him.  
 
B) Again he entered the synagogue, and a man was there who had a withered hand. And 
they watched him, to see whether he would heal him on the sabbath, so that they might 
accuse him. And he said to the man who had the withered hand, “Come here.” And he said 
to them, “Is it lawful on the sabbath to do good or to do harm, to save life or to kill?” But 
they were silent. And he looked around at them with anger, grieved at their hardness of 
heart, and said to the man, “Stretch out your hand.” He stretched it out, and his hand was 
restored. The Pharisees went out, and immediately held counsel with the Herodians against 
him, how to destroy him.  
 
C) And when he returned to Capernaum after some days, it was reported that he was at 
home. And many were gathered together, so that there was no longer room for them, not 
even about the door; and he was preaching the word to them. And they came, bringing to 
him a paralytic carried by four men. And when they could not get near him because of the 
crowd, they removed the roof above him; and when they had made an opening, they let 
down the pallet on which the paralytic lay. And when Jesus saw their faith, he said to the 
paralytic, “My son, your sins are forgiven.” Now some of the scribes were sitting there, 
questioning in their hearts, “Why does this man speak thus? It is blasphemy! Who can 
forgive sins but God alone?” And immediately Jesus, perceiving in his spirit that they thus 
questioned within themselves, said to them, “Why do you question thus in your hearts? 
Which is easier, to say to the paralytic, `Your sins are forgiven,’ or to say, `Rise, take up 
your pallet and walk’? But that you may know that the Son of man has authority on earth to 
forgive sins “--he said to the paralytic-- “I say to you, rise, take up your pallet and go 
home.” And he rose, and immediately took up the pallet and went out before them all; so 
that they were all amazed and glorified God, saying, “We never saw anything like this!”  
 
D) Now John’s disciples and the Pharisees were fasting; and people came and said to him, 
“Why do John’s disciples and the disciples of the Pharisees fast, but your disciples do not 
fast?” And Jesus said to them, Can the wedding guests fast while the bridegroom is with 
them? As long as they have the bridegroom with them, they cannot fast. The days will 
come, when the bridegroom is taken away from them, and then they will fast in that day. 
 
E) And as he sat at table in his house, many tax collectors and sinners were sitting with 
Jesus and his disciples; for there were many who followed him. And the scribes of the 
Pharisees, when they saw that he was eating with sinners and tax collectors, said to his 
disciples, “Why does he eat with tax collectors and sinners?” And when Jesus heard it, he 
said to them, “Those who are well have no need of a physician, but those who are sick; I 
came not to call the righteous, but sinners.”  
 
F) One sabbath he was going through the grainfields; and as they made their way his 
disciples began to pluck heads of grain. And the Pharisees said to him, “Look, why are they 
doing what is not lawful on the sabbath?” And he said to them, “Have you never read what 
David did, when he was in need and was hungry, he and those who were with him: how he 
entered the house of God, when Abiathar was high priest, and ate the bread of the Presence, 
which it is not lawful for any but the priests to eat, and also gave it to those who were with 
him?” And he said to them, “The sabbath was made for man, not man for the sabbath;  
 
G) No one sews a piece of unshrunk cloth on an old garment; if he does, the patch tears 
away from it, the new from the old, and a worse tear is made. And no one puts new wine 
into old wineskins; if he does, the wine will burst the skins, and the wine is lost, and so are 
the skins; but new wine is for fresh skins.  
 
H) so the Son of man is lord even of the sabbath.”  
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Mark 2:1   When he returned to Capernaum after some days, it was reported that he was at 
home.  2 So many gathered around that there was no longer room for them, not even in 
front of the door; and he was speaking the word to them.  3 Then some people came, 
bringing to him a paralyzed man, carried by four of them.  4 And when they could not bring 
him to Jesus because of the crowd, they removed the roof above him; and after having dug 
through it, they let down the mat on which the paralytic lay.  5 When Jesus saw their faith, 
he said to the paralytic, “Son, your sins are forgiven.”  6 Now some of the scribes were 
sitting there, questioning in their hearts,  7 “Why does this fellow speak in this way? It is 
blasphemy! Who can forgive sins but God alone?”  8 At once Jesus perceived in his spirit 
that they were discussing these questions among themselves; and he said to them, “Why do 
you raise such questions in your hearts?  9 Which is easier, to say to the paralytic, ‘Your 
sins are forgiven,’ or to say, ‘Stand up and take your mat and walk’?  10 But so that you 
may know that the Son of Man has authority on earth to forgive sins”—he said to the 
paralytic—  11 “I say to you, stand up, take your mat and go to your home.”  12 And he 
stood up, and immediately took the mat and went out before all of them; so that they were 
all amazed and glorified God, saying, “We have never seen anything like this!”  
 
Mark 2:13   Jesus went out again beside the sea; the whole crowd gathered around him, and 
he taught them.  14 As he was walking along, he saw Levi son of Alphaeus sitting at the tax 
booth, and he said to him, “Follow me.” And he got up and followed him.  
 
Mark 2:15   And as he sat at dinner in Levi’s house, many tax collectors and sinners were 
also sitting with Jesus and his disciples—for there were many who followed him.  16 When 
the scribes of the Pharisees saw that he was eating with sinners and tax collectors, they said 
to his disciples, “Why does he eat with tax collectors and sinners?”  17 When Jesus heard 
this, he said to them, “Those who are well have no need of a physician, but those who are 
sick; I have come to call not the righteous but sinners.”  
 
Mark 2:18   Now John’s disciples and the Pharisees were fasting; and people came and said 
to him, “Why do John’s disciples and the disciples of the Pharisees fast, but your disciples 
do not fast?”  19 Jesus said to them, “The wedding guests cannot fast while the bridegroom 
is with them, can they? As long as they have the bridegroom with them, they cannot fast.  
20 The days will come when the bridegroom is taken away from them, and then they will 
fast on that day.  
 
Mark 2:21   “No one sews a piece of unshrunk cloth on an old cloak; otherwise, the patch 
pulls away from it, the new from the old, and a worse tear is made.  22 And no one puts 
new wine into old wineskins; otherwise, the wine will burst the skins, and the wine is lost, 
and so are the skins; but one puts new wine into fresh wineskins.”  
 
Mark 2:23   One sabbath he was going through the grainfields; and as they made their way 
his disciples began to pluck heads of grain.  24 The Pharisees said to him, “Look, why are 
they doing what is not lawful on the sabbath?”  25 And he said to them, “Have you never 
read what David did when he and his companions were hungry and in need of food?  26 He 
entered the house of God, when Abiathar was high priest, and ate the bread of the Presence, 
which it is not lawful for any but the priests to eat, and he gave some to his companions.”  
27 Then he said to them, “The sabbath was made for humankind, and not humankind for 
the sabbath;  28 so the Son of Man is lord even of the sabbath.”  
 
Mark 3:1   Again he entered the synagogue, and a man was there who had a withered hand.  
2 They watched him to see whether he would cure him on the sabbath, so that they might 
accuse him.  3 And he said to the man who had the withered hand, “Come forward.”  4 
Then he said to them, “Is it lawful to do good or to do harm on the sabbath, to save life or 
to kill?” But they were silent.  5 He looked around at them with anger; he was grieved at 
their hardness of heart and said to the man, “Stretch out your hand.” He stretched it out, and 
his hand was restored.  6 The Pharisees went out and immediately conspired with the 
Herodians against him, how to destroy him.   
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Key: concentric layout 

 
 
 A B C B

1 A
1 

 
 indoor    indoor 
 healing    healing 
 Jesus’ perception   Jesus’ perception 
 divine claim    divine claim 
 Jesus    Jesus 
 Scribes    Pharisees 
 cripple    handicapped man 
 
  Eating  Eating 
  Uncleanness  Uncleanness 
  Disciples about Jesus Jesus about Disciples 
  Jesus  Jesus 
  Disciples  Disciples 
  Scribes   Pharisees 
  punch line  punch line 
 
   Non-fasting 
   Bridegroom 
   Newness 
   Jesus 
   People 
 
Sequential reading 

 
A: questioning in their hearts    Scribes    work day 
B: questioning his disciples   Scribes of the Pharisees work day 
C: questioning himself   people    indefinite 
B1: questioning Jesus about his disciples  Pharisees   Sabbath 
A1: watching to accuse him    Pharisees   Sabbath 
       [Plot to kill him] 
 
Christology 
 
A: The Son of Man has authority on earth to forgive sins 
B: I have come to call not the righteous but sinners 
C: Bridegroom, unshrunk cloth, new wine 
B1: The Son of Man is lord even of the Sabbath 
A1 : Jesus practices his power over the Sabbath. 
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2. Source Criticism 

a) Introduction to Source Criticism 
 
 
The two advantages of source criticism is that it may allow you to see the genesis of the 
written work and secondly to understand the literary and theological character of the work 
better. 
 
Having established the text, source criticism is the first of a series of questions one may put 
to the text. 
 
b) The Methods of Source Criticism 
 
Questions:  
 
key questions 
Has an author used one or more sources? 
What sources are used by the author? 
 
secondary questions 
How much of the text is based on a source? 
How much of the source is incorporated into the text? 
How has the author made use of the source? 
 
Criteria 
  
Explicit Citation 
Redundancy, 
Context, 
Vocabulary and style 
Ideology 
Structure 
 
Explicit citation 
The simplest example is Mk 1:2-3. Is the citation accurate? No - it comes from a mix of Is 
40:3 and Ex 23:20/ Mal 3:1. This was spotted by Mt who disperses the citation at 3:3 and 
11:10. 
 
Redundancy 
Redundancy or repetition is not actually that common in the NT. A glaring example is John 
13-17 where 13 and 14 are more or less repeated in 15 and 16. In Mt there are two 
statements on divorce - from different sources: 5,32 (from the Sayings Source) and 19,9 
(from Mark). The two miracles of the loaves would have been seen as an example. 
 
Context 
Sometimes a text shows hard connections or inconsistencies or even contradictions - and 
that can indicate that an author is using undigested source material. There is a famous 
example in Mark 9,14-29. An example of a clear break can be found in John 14:31.  
 
vv.14 and 25: the crowd in introduced twice 
vv. 17. and 20: the boy is twice presented 
vv. 17 and 25: the spirit is called dumb and unclean.  
 
A certain critique of this could be made from a narrative point of view. 
 
Another technique in Mark is the so-called “sandwich technique” in which one story is 
squeezed into another. This is common in Mark - e.g. 5,21-43. 



 12 

Vocabulary and Style 
Here you have to notice changes in vocabulary and terminology and the author’s style. For 
instance, Luke 1,1-4 to is written in a excellent Greek style and is difficult to read. 
However, his stories of the birth of Jesus are written in a different Greek, more Jewish, 
more like the Greek of the Greek OT (LXX). Likewise Mark 16:9-15 would be an example. 
 
Ideology 
By this is meant, ideas, theme, theological tendencies and points of view. Now if we find in 
a work such ideas etc. which jar or are far from typical, then we may have a source. The 
most typical example is Phil 2,6-11. Also Mark 2:1-3:6 - different ideology. 
 
Structure 
As a supporting argument, the discovery of a tight structure might help confirm the 
identification of a source. On its own, however, it is insufficient. 
 
So far the method sounds simple. But it is a little subjective and hard to use - the strongest 
criterion is really context.  
 
A distinction may be made between a source which is traditional and written. The criteria 
for a written source have been sharpened by Koch in his article on source criticism in the 
ABD VI 165-171 (Source Criticism [NT]). Verbatim, as follows:  
 

(A) The traditional material included in an extant writing cannot be regarded to be 
transmitted orally either because of its size or because of its literary structure. 
 
(B) This material forms a text which can reasonably be assumed to have been an 
independent writing; that is the case, if it reveals a literary structure and theological 
ideas fundamental to the whole body of material. 
 
(C) In addition, insertions interrupting the body of the supposed source are clear 
indications for the use of a source. Such insertions point to the author of the extant 
writing, who is interpreting in this way an already written text. 
 
(D) if the supposed source forms a collection of different traditions originally orally 
transmitted, a decisive criterion in the proving that there are editorial links or 
remarks which cannot be assigned to the author of the extant writing. Such editorial 
links or remarks point to an early stage of editorial activity, i.e. to the editorial 
framework of the source. 
 
(E) No definite evidence, however, can be drawn from differences of vocabulary 
and style, as any author is able to remould a written text (although not all NT 
writers do this), or, on the other hand, to adopt the style and vocabulary of a source 
in passages which he is going to write himself. Therefore, observations on different 
style and language can only have subsidiary importance. 
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c) The Synoptic Question 
 
For the Synoptics, the most important element of Source Criticism is the Synoptic Fact - 
the use by Mt and Lk of Mk, and the identification of the material they have in common 
apart from Mark. That helps a lot. We will see this synoptic problem much later. Here are a 
few facts:  
 
Only in Mark:   5% of the gospel 
Only in Matthew  20% of the gospel 
Only in Luke   43% of the gospel of which 2 fifths appear in Lk 1-2 
 
Sayings Source  253 vv. found in Mt and Lk. 
 
Of Mark:   90% in Matthew 
    50%+ in Luke 
 
Questions to be asked: Verbatim agreement? 
    Sequence? 
 
Best edition:   Kloppenborg (Greek plus ||s, and translations 
    Havener (English) 
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3. Historical Criticism 
 
1) Introduction 
 
2) The criteria used in this work 
 

a) DISSIMILARITY OR DISCONTINUITY: a saying may be attributed to Jesus when it 
cannot be traced to any other source in contemporary Judaism or to the concerns of 
the early church 
 
b) MULTIPLE ATTESTATION: this is perhaps the least dangerous - it means that a 
saying crops up in the different strands/sources which make up the NT: Mk, Q, M, 
L, John, Hebrews, Revelation, James. 
 
c) THE ANTIQUITY OF THE SOURCES: Using literary criticism, form criticism and 
genre criticism, older material can be distinguished from later texts which have been 
edited or under the redactional influence of the final writer; if after all that, the 
saying fits the setting in Palestine - either by the language used (it can be retrojected 
into Hebrew or Aramaic) or it reflects the culture, life and customs of Palestine of 
the first third of the first century, then it can with probability be linked to the 
historical Jesus.  
 
d) COHERENCE: if we find other teachings which do not “pass” the above criteria but 
which are consistent with material so passed, then we may have an original saying 
of Jesus. 
 
e) SUFFICIENT GROUNDS: a fact or event is to be taken as historical when without the 
acceptance of its reality a whole series of other facts cannot be properly understood 
or explained.  

 
There are of course weakness in all these criteria.  
 
Stanton suggests the following “working hypothesis”. Taking account of the following four 
factors we may assumed that the traditions of the actions and teachings of Jesus preserved 
in the synoptic gospels are “authentic”.  
 

(i) the evangelists have introduced modifications to the traditions; 
(ii)  and they are largely responsible for their present contexts; 
(iii)  some traditions can be shown to stem from the post-Easter period rather 
 than the lifetime of Jesus; 
(iv)  since certainty nearly always eludes us, we have to concede that some 
 traditions are more probably authentic than others. 
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4. Redaction Criticism 
 

(1) What is Redaction Criticism? 
 
Redaction Criticism grew up largely after WWII and was an attempt to go beyond the 
disintegrating tendencies of form criticism by seeking out the editorial policy of the 
different writers, or better their theologies, and to treat them as authors. 
 
(2) What questions does Redaction Criticism ask? 
 
a) What choice of texts has the writer made and why?  
 What has been included from sources and what has been excluded and why? 
 
b) What modifications has the writer made to his sources  
 - can we see any particular theology emerging in the “editorial policy”? 
 
c) What is the overall structure and arrangement of the gospels?  
 Does the structure reveal a plan, even a theology?  
 
d) What contributions can we notice from the authors own ideology and style?  
 Are there passages which are clearly editorial, which allows us to put our finger  
 again on the author’s special interests? 
 
(3) What are the presuppositions of Redaction Critics? 
 
(1) That the synoptics are not homogeneous compositions, but collections of small units of 
narrative and discourse material 
 
(2) That in the oral tradition which preceded the documentation of these units of material, 
only small units were handed on - i.e. single sayings, small collections of logia, singles 
stories. 
 
(3) That each of the units of material presently contained in the synoptics had a definite oral 
form (and has a corresponding literary form) that corresponded to a particular life situation 
in the early Church. 
 
(4) That each of the evangelists made use of this oral tradition in the composition of his 
gospel. In doing so, Mark created the gospel genre. Matthew and Luke made use of Mark 
but also made use of traditional material which was known to them independently of the 
Markan Gospel. 
 
(5) That the Resurrection faith of the early church shaped and moulded the transmission of 
these units of material as well as the composite Gospels themselves. 
 
(6) That the biography format is a literary construction of the evangelists; accordingly it is 
methodologically illegitimate to attempt to write a life of Jesus on the basis of the Gospels. 
 
(7) That it is quite likely that some of these units of material were collected into relatively 
homogeneous documents prior to their appropriation by the evangelists; and that it is 
possible to discern the theological tendencies of these source documents. 
 
(4) What are the methods of Redaction Criticism? 
 
The chief method is very careful comparison of texts. 
 
(5) What are the risks of redaction criticism? 
 
(6) For example the calming of the storm in Mk and Mt 
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Mk 4:35 On that day, when evening had 
come, he said to them, “Let us go across to 
the other side.”  
 
  
 
 
 
 
 
 
 
  
 
 
 
 
 
 
4:36 And leaving the crowd, they took him 
with them in the boat, just as he was. 
And other boats were with him.  
 
 4:37 And a great storm of wind arose, and 
the waves beat into the boat, so that the 
boat was already filling.  
 
 4:38 But he was in the stern, asleep on the 
cushion; and they woke him and said to 
him, “Teacher, do you not care if we 
perish?”  
 
  
4:39 And he awoke and rebuked the wind, 
and said to the sea, “Peace! Be still!” And 
the wind ceased, and there was a great 
calm.  
 
 4:40 He said to them, “Why are you 
afraid? Have you no faith?”  
 
 4:41 And they were filled with awe, and 
said to one another, “Who then is this, that 
even wind and sea obey him?”  

Mt. 8:18 Now when Jesus saw great 
crowds around him, he gave orders to go 
over to the other side.  
 
 8:19 And a scribe came up and said to 
him, “Teacher, I will follow you wherever 
you go.”  
 
 8:20 And Jesus said to him, “Foxes have 
holes, and birds of the air have nests; but 
the Son of man has nowhere to lay his 
head.”  
 
 8:21 Another of the disciples said to him, 
“Lord, let me first go and bury my father.”  
 
 8:22 But Jesus said to him, “Follow me, 
and leave the dead to bury their own 
dead.”  
 
 8:23 And when he got into the boat, his 
disciples followed him.  
 
  
8:24 And behold, there arose a great storm 
on the sea, so that the boat was being 
swamped by the waves;  
 
but he was asleep. 8:25 And they went and 
woke him, saying, “Save, Lord; we are 
perishing.”  
 
 8:26 And he said to them, “Why are you 
afraid, O men of little faith?”  
Then he rose and rebuked the winds and 
the sea;  
and there was a great calm.  
 
  
 
 
 
8:27 And the men marvelled, saying, 
“What sort of man is this, that even winds 
and sea obey him?”  
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5. Other “criticisms” 
 
Literary 
Narrative, structuralist, rhetorical, deconstructionist 
 
Liberation theology 
Post-colonial, imperial, feminist, ecological 
 
6. The Special place of John’s Gospel 
 
7. Open conversation 


